Following their abrupt depopulation and subsequent colonization, the Stó:lō ("river") people of the upper Fraser Valley, British Columbia, have maintained a tradition of working with outsiders interested in their history and culture. From the early work of pioneer anthropology-minded homesteaders such as Charles Hill-Tout, who worked with a few informants, to more recent community-engaged interdisciplinary projects such as the acclaimed Stó: lō -Coast Salish Historical Atlas (2001) , the Stó:lō people have interacted with the disciplines of anthropology, archaeology and, more recently, history, albeit in the guise of ethnohistory. In Towards a New Ethnohistory: Community-Engaged Scholarship Among the People of the River we witness some of the results a unique ethnohistorical fieldschool offered to graduate history students at the Universities of Victoria (uvic) and Saskatchewan (usask) The course involves a month-long stay in the Fraser Valley hosted and facilitated by the Stó:lō Research and Management Research Centre (srmrc). Students live one week with a Stó:lō family, then three weeks in a dorm while researching a topic generated by the members of the local Stó:lō community. The student learning experience is enhanced by having access to Stó:lō people, places, and practices while the students research an historical topic selected by Stó:lō people. Their work is added to the srmrc archive and database where it will be available to all community members. The present volume includes a selection of ten research papers that reflect some of the more innovative work.
There is a self-congratulatory tone regarding the collaborative approach of the ethnohistorical field school research that could be tempered by more recognition and grounding in other social science work in British Columbia. Community engagement is nothing new to anthropologists and archaeologists working in the province for the past few decades. Indeed, the community-engaged scholarship, reflexivity, participant observation, and critical theory are part of a co-operative tradition already established in the Stó:lō area by a University of British Columbia ethnographic field school that flourished for a decade prior to the uvic/usask school with anthropology students spending summers in a long house and conducting their own research. The resulting MAs and PhDs were of sufficient weight in representing Stó:lō interests in legal contexts, demonstrating the mutual benefits of collaborative interdisciplinary work. As the editors admit, the "world's only graduate-level humanities based ethnohistory field school" is "similar to an anthropological field school but on topics that were historical in nature" (15).
Although one of the stated goals of the New Ethnohistory is to incorporate Indigenous ways of knowing, the well-intended concept cannot reach deep understanding in a month of course-work as two of the contributors to this volume explicitly state. Nevertheless, the papers gathered in this volume are a welcome change from ethnohistories by outsiders derived from written records. Written records provide an invaluable source and will always be important, as the reliance on newspaper sources in the chapters by Chris Marsh and Noah Miller attest. However, the New Ethnohistory as promulgated by the field school differs primarily from the old ethnohistory by having its research highlight Indigenous perspectives on historical topics suggested by community members. By embracing anthropological methods of ethnography, reflexivity and critical theory, the reviews Canadian Journal of History / Annales canadiennes d'histoire 54.1-2 © 2019 New Ethnohistory stakes out a middle ground for western historians to move out of the limitations of their cultural milieu into that of another.
The study of Indigenous historical consciousness, which the school foregrounds, is described as "how Indigenous people in the past thought about and understood their history, and how such understandings have, or have not, changed over time as each new generation's information and insights that could be used to complement (or sometimes supplement and even revise) the understandings of their ancestors" (22). If the old Ethnohistory was seen as an early rapprochement of history and anthropology, then the New Ethnohistory seems to be heading in the latter direction, which is a good thing. However, anthropology is the study of cultural difference and historians are often not well-equipped to incorporate its methods and theory because of their strict reliance on written records. This is where the New Ethnohistory breaks new ground. Ethnography (written accounts of Indigenous people) past and present has always been emblematic of Indigenous historical consciousness. History is just catching up to the wealth of this material and, as shown here, is using ethnographic data to flesh out archival records. As a result, Indigenous historical consciousness is well represented in Towards a New Ethnohistory in the plentiful quotes from interviews with Stó:lō people which animate the different historical focus of each chapter.
Towards a New Ethnohistory is not necessarily "the gold standard" for future research but in the spirit of post-colonial theory, the volume is a welcome aspiration and contribution to Stó:lō historiography with new insights into recent Stó:lō histories. Perhaps this volume also documents what the New Ethnohistory aspires to be -an historical anthropology that employs the methods and objectives of social and cultural anthropology to the study of historical societies and events; this includes the processes of colonization and the social, cultural, ecological, legal, and political dimensions of colonialism, as well as the changing articulations of identity and difference within post-colonized societies -some of the subjects covered in this work. 
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